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THE INTRODUCTION by Bishop Paul Hewett:
About a year ago, Raleigh and Pat came over here to pick out the menu.  So the menu that you are enjoying tonight was picked out by our dear Sister Pat.  Bless her memory.  So I want for us tonight to raise a glass to a woman that we all loved, who was so dear to us, and to offer a prayer to God, a prayer of thanksgiving for her wonderful witness, for her warm engagement with all of us, she was always encouraging, she was always strong in her faith and her patriotism.


I raise this glass with a prayer that she is going from strength to strength in the life of perfect service in God’s heavenly kingdom.  We are together with the union of saints.  So I raise this glass for Patricia Watson.


[Crowd:  Hear, hear.]


The girls are here.  I will say that Raleigh and Pat’s daughters, Ann and Liz, are here with their husbands and their sons. And one of the joys of getting to know Saint Michael the Archangel is to remember that when Father Raleigh and Pat were here, their daughters and sons-in-law were here with their sons, and Rick Phillips’ parents.
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We had this very old, old tradition of an entire extended family worshiping God together on Sunday morning, and the miracles of blessing that God brought out at Saint Michaels all through the years were like that, miracles of personal and deep commitment together in Christ, and love together in Christ.


We have felt that love today, and we have known today, everyone here, that this has been a two thumbs-up production.  Thank you, Father, for this now. This has been an encouragement to all of our spirits, a refreshment, and a sense of youth, an opening to a new way forward.  We are all very grateful for it.


So, I’ll go on.


Thank you all for being here, and to open up the whole matter of our guest speaker who first began coming to the United States about 1961 when he was still a student at Kings College in London.  He’d come here, he’d learned about various kind of pastoral ministry here.  He had worked at Rikers Island, served in the prison ministries and different chaplaincies, worked with different priests in difficult neighborhoods –– I think Jersey City was one of them –– I’m not going to steal any of your thunder.


Canon Geoffrey Neal:  You’ve done it. [Laughter].


Bishop Hewett:
I first met him due to a letter he sent to the seminary I was attending in Cambridge, Massachusetts.  He had a friend there, so he was in a parish in southwest London starting in 1970, and this parish had a gasworks along the River Thames –– the gasworks was manufactured gas.  Fully half the parish was a gasworks site.


Well, in the war the Germans kept trying to bomb it, and the shore batteries along the River Thames were so accurate that they kept the planes at bay, and the bombers had to drop their bombs somewhere else.  So they dropped them in the
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neighborhood, and everywhere you’d see a vacant lot or a new townhouse next to a bomb shelter.  So he was in a difficult parish, in the Borough of Wandsworth, southwest London.


Most people know Wandsworth because Wimbledon is in Wandsworth.  But this part of Wandsworth is the old industrial part right up against the river.  And the school that he have, the C of E primary school for what we would call grades one through six, was built for 90 and had 250 children in it –– a miracle for West Indian immigrants, and no indoor toilets, there was a lot of outdoor toilets, a playground no bigger than this room.  The school hall had to serve for morning assembly, remedial reading, library, lunch, teachers’ meetings.  It was a nearly hopeless situation.


We got a priest in to help them.  The priest was taken away.  Then he thought of writing to America to see if any American would be interested in going over there to serve.  So I saw the letter on the bulletin board and I answered it and got all the way brought in.  And you’ll find out why when you hear him speak.


And my desire to go to England, on the scale of zero to ten was minus ten.  [Laughter].  I wanted to go to New England. And I had my heart set on –– but the Lord kept saying to me I was to go over to London.  I answered him quietly, eventually.  My bishop said it was crazy, I hadn’t seen this man or met these people, and he sent me over there.


And when I met Father Geoffrey at Heathrow Airport for the first time, something went off inside my head in a flash that said this is the priest you are to work with.  It was absolute conviction.


Well, we got in the car and drove east to Wandsworth.  The neighborhoods kept getting worse . [Laughter].  It kept getting worse and worse. And finally we
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turned to go up the hill to Saint Faith’s, Wandsworth, and I saw this semi-derelict church that had been badly scarred by the bombs, and I said, “Oh my God, no God, you’re not serious, you don’t mean  this.  It’s not possible.” So, it was possible, and it was the right thing.

6:48


The blessed change was that we (?) kept in touch after my three-year assignment, but around about 1994 I was with Saint John the Baptist, I flew over with my sister’s son Joshua, Darryl’s son Joshua, we went over there together for a tour and some fun, but also to see my former vicar.  “Geoffrey, I served you for three years, would you come over and serve me for three years?”


He not only served three years, he served here for five.  So that’s amazing, what it did was begin to cement together the ties between our work in this country and what is going on in England.  And then quite eventually it would have cemented together, but it would have taken another 15 years.


He told me in 1998 I have to come to England and see what we’re doing, it isn’t perfect but it’s the best we can do.  Come over and have a look and get called.  One thing led to another.  That led me to meet the Swedes and the Norwegians because they were there.


One thing kept leading to another.  We began knitting the whole thing together.  And I am so grateful to this man for having set that up.  He gets the credit for that.  And he has through these years been the dearest friend anybody could have, the dearest man, mentor, and help –– helping us find our way forward through the complexities of these past 30 years.
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So God has blessed us beyond measure.  I cannot begin to thank him and his

wife and family, and all the people who helped set these things up, because it’s just something that has to be put in a book.


I’ve got to stop there because I could go on forever.  But I won’t.  I want my dear friend, my dear brother in Christ, Father Geoffrey Neal, to come up and say whatever he wants.

 (Applause)

 (9:04)
The Address by 
Canon Geoffrey Neal: 
 I think I’ve got to tell you all, the bishop has completely unstitched everything I was going to say (laughter), now  I’ll have to take a second or two to rewrite some of this (laughter) because, Bishop Paul, in spite of what you’ve just done to me, you remain my great and dearest friend.  And as before, I continue to forgive you for getting me into this mess.

Let me begin formally, because I don’t want this just to be yet another double act between the two of us.  I really do want to greet my brother clergy.  I mean that seriously, I do feel a great bond with you, and also, ladies and gentlemen of this diocese.


I would always prefer to call you “dearly beloved” in the proper English way, and to say, that it was daunting enough to be invited to be part of a long succession of speakers, very eminent people.


I can remember sitting down there enjoying the synod, listening to Bishop Keith Ackerman, listening to my other great friend Arthur Middleton, and not least, to Dr. Chip Angell, when he was telling me all the things I didn’t know 


-6-
about the British Isles last year. (Laughter.)


But I was daunted this invitation even before I had the script run ahead of me. I mean that procession of very great speakers over the years. I’m proud to be with you, it’s a real joy to be here even when I am wondering quite how this talk is going to come out now! 
There is still one thing I can do, that the bishop can’t do, which is to bring greetings.  And I have been asked, even today, when I was on the telephone, to bring greetings from the Anglican Association, who actually know more about you than any others in the English church. I think they’re the group that connect most with you by reading “Fortnightly” and they do support all you are doing.


And it would be wrong, and I don’t want to repeat what’s been said already about gratitude and thanks to Father Raleigh and his late wife, but it is actually true that if it hadn’t been for them, I wouldn’t have come, and I couldn’t have come.  They helped me make this possible, not just for you, but for me too.

Thinking about coming here, I had my mind my home, preparing and thinking of my days as a schoolboy, with similar inadequate feelings, and it was when I was asked to write an essay on the theory of relativity.


It’s forever underlined in my memory. I only wrote one sentence, I wrote, “The theory of relativity, as I understand it, it is not well understood!”

(Laughter, clapping.)


Well, tonight I thought by trying to avoid anything technical or anything that could be misunderstood, I would try to talk about my experience of and contact with the United States, and how, in the times when I’ve been here as a visitor, I sincerely and generally have learned a great deal about my faith and about being on the outside observing and trying to learn.
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In fact, I realized that I was brought up to this, because, as a child of nine years, living in bomb-damaged West Germany, my parents being involved in some of the reconstruction work, I began to be an observer of other cultures.


I’ve also had fairly considerable periods of travelling and working in the Middle East, in the conflict zones as observer there too. So I thought I would talk to you as an outsider. Maybe also, to try and lighten things, as I suppose I’m here to help your digestion, as much as anything else (laughter). Of course I’m now old enough to be able to go back and reminisce about all sorts of things.

It is true that my first encounter with the United States was when I was a student in college. I was chosen to be a Winant Volunteer.


Now some of you may not know, that one of the greatest ambassadors to the United Kingdom, was the ambassador John Winant, the wartime U.S. ambassador. Winant succeeded, incidentally the pro-appeasement Joseph Kennedy, a man in favour of backing Hitler, as you will know.


You can read a book by one of your own authors, Lynne Olson, called Citizens of London, where she tells the remarkable story of Americans who stood with Britain in what she calls their “darkest and finest hour.”  It’s very well worth reading.


John Winant was a very significant player at that time following the blitz and right through to the very end. In his honour, an English priest called Tubby Clayton formed the Winant and Clayton Volunteers. The first American volunteers to came to the bomb-damaged cities of the United Kingdom came in 1950.. 
Nine years later, the first [Winant and Clayton] volunteers from the UK came back to the United States, and I was one of those.
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We came to work in the cities. I worked in New York City and Jersey City working with the street gangs, the single-parent families in the “City Projects”. The sort of work that was just preparing me, I guess, for Wandsworth.

Some of the work was amazing, and I found it extremely stimulating, yet some of those dynamic men, the priests of the Episcopal Church, were the very men who later lost their theological moorings.


One who I worked with was Father Kilmer Myers, who became a bishop in California and played a very significant part in the liberalizing tendencies. It was another memorable event that also concerned an American. I went home to finish my theological training and went forward to ordination, and took part in the customary ordination retreat.


There were two celebrity bishops present, the first was Bishop John Robinson, who you may recall wrote Honest to God. I won’t say anything much about him, except to say, I did know him as a parishioner and I did know too that he subsequently changed some of his rather extreme views.


I don’t know whether any here will ever guess who the second celebrity on the ordination retreat? So let me tell you that it was Bishop James Pike. 

(audience groans and murmuring). So you know him too, and I don’t really need to tell you very much more. Pike was a really fascinating fellow. He didn’t really attend much of the retreat; he seemed to us to be out drinking most of the time.


In the chapel, I served him, and I remember being in the sacristy waiting, as he was flicking his cigarette ash into the candle holder, and that’s not the way we did things even in Southwark diocese!
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But more than that, Pike was so ill at ease at the altar. It’s quite astounding.  Bishop Paul, you will surely remember, one of the things the Bishop of Southwark would say to usin those days, in fact about the only memorable thing, the Bishop of Southwark said was, “You must never be seen to appear at the altar with nicotine-stained fingers.”


I should think Bishop Pike must have had his nicotine right up to his elbows. (Laughter.)  And perhaps it’s not surprising that he ended his life so tragically and is such a muddle.

I have told you these things because it was a sort of premonition almost, about how things would then go from that point. As if this was, anticipating, in the days before my own ordination, the beginning of what was eventually to take place throughout the Church. 

But maybe I should tell you now about my second visit to the United States, which took place in 1967. You’ve already been told a little bit about this, by Bishop Paul, so I’ll cut what I have to say down it a bit.
For me the important thing about this time in New York City, was that it revealed two diametrically opposed impressions of the Episcopal Church and what was going on within it at that time.


I was on a course under the University of Columbia studying behavioural sciences, and I was deeply concerned about the treatment of offenders, working with criminals in some of the most well-known institutions. Rikers Island is the penitentiary of where I spent nearly nine months, but of course, as a student.

-10-


After the penitentiary I graduated to the lunatic asylum in Bellevue Medical Center, where our work was with the criminally insane.


The remaining day of the week, Sunday, that was another kind of insanity. I was employed as an assistant priest in a “house for duty,” as we called it. As a student, with a wife and a young child I needed somewhere to live.


There I was, five days a week dealing with all this intellectual world of criminal offender treatment, but on Sundays, I was employed as an Episcopal priest in the diocese of New York in a parish in Manhattan called All Angels.


In the parish I was required to take every single eight-o’clock service, while the rector took charge of the 11-o’clock one.  But he didn’t do the whole year. He needed me to stand in for him when he was on his six weeks summer vacation, during the very smoggy and stifling summer in New York. I found out too that I looked after the parish, when the rector had his four weeks holiday after Christmas.


But it was a magnificent plant, believe me. The parish had a great collection of buildings on a corner of West End Avenue off 80th and 81st Streets.

A wonderful rectory, I think at least three or four floors, a massive church house with an auditorium, and chapels and meeting rooms. There was also the office. it was this office that intrigued me, because there the rector would arrive at nine-o’clock each morning of the week and run the place like a bank manager, sitting at his desk surrounded by his leather-bound chairs, with Mrs. Morgan, his secretary, an elderly lady with a great big electric typewriter, guarding the office.


I had no idea what was really going on until the end of my stay there, and then I was beginning to discover that the parish was actually running on empty. The cost of the professional choir was greater than the income they were getting in 
Sunday by Sunday.
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I visited this site some years later.  And I don’t know whether any of you know your New York City well enough, but the scene was depressing in the extreme.  That whole site with all its buildings had been demolished and turned into a multi-story car park. I think that did shake me.

What also shook me, during that year, 1967.was that in the university and in the training experience I was to encounter for the first time, Christian feminists. 

I’d never heard of such things, until this my first encounter with these new-fangled clergy from the local New York Seminary, who were more interested in all the new techniques that would somehow make them see themselves as, desirably professional, respected churchmen and women because they had new counselling techniques available to them.


Well I probably thought at the time, “that was just sort of an American thing,” so I’d soon get back home and everything would be nice, it was all just the way they did things in the USA.

Now I can’t tell you how wrong I was.
  You have heard from the bishop, that I did eventually have my own parish. It was my honour, I was told, to have one of the poorest run-down parishes in South London. It had been so bomb-damaged to pieces, so that nothing much left in it that could be used.


It was here that I tried to apply what I learned in New York, about store-front work, the sort of thing been happening in Jersey City and New York, and it was here that I brought in a group of monks to work in that situation with me.
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I was, as you know, looking for an assistant priest who would be brave enough to come, or fool enough to come into that predicament.


Certainly, I’ll tell you, no Englishman would take it on. I wouldn’t stand any chance of getting an English curate in a place like Wandsworth. I knew that was a complete waste of time.

That’s one of the reasons why I wrote to the farthest place I could think of, somewhere in New England called Cambridge Divinity School.

The New Englander who finally came, let me tell you, had crew cut hair, horn-rim glasses, beautifully trimmed nice beard. (Laughter.)


It was this man, your bishop. This is the man that would tell me that the brave new world he knew, would shortly be with us in London.


And he was dead right, because in 1973 I remember going with Father Paul to our first local synod and being one of the minority of people who voted against the resolution, “that there are no theological objections to ordaining women to the priesthood”.


That was 1973, and 40 years ago almost to today. Paul Hewett and I were in it together, first at that meeting, and ever since until now. As far as the mainstream church is concerned, we’ve been the minority for the whole of the past 40 years.

I next want you to say something, not about myself, but about how we look back in England about this process as it has been developing over the years.

You already know that I suggested that Bishop Paul might like to recommend to you, this is the potted version of the book, The Liberal Delusion, because I think this to some extent gives a perspective on those 40 years.


-13-


I would like to spend just a moment telling you about this particular production, and what it means to us, and what it might also mean to you.


The Liberal Delusion is an expression we have started to use instead of terms like Political Correctness. The Liberal Delusion is a way of perhaps going on the offensive now and trying to get to the very heart of our differences with the mind of the modern world. There is a fundamental difference between the Judaeo-Christian understanding of human nature and the modernist one, and this I think where it could be worth beginning, because the liberal modernist secular way of understanding human nature is the exact reverse of our Judaeo-Christian one.

In England we are finding that it’s quite helpful for laity to get this different understanding in their mind because they are deeply distressed about the way society, yours and mine, is going, and they don’t know how to respond.

We have found that by thinking of this predicament as “a delusion,” has helped our theological thinking. It has helped us to realize that the political world too is also part of this delusion. We would also call the delusion a heresy.


The basic theory of this book, by John Marsh is that modernists are really a part of that Enlightenment that began with Jean Jacques Rousseau and other philosophers, who believe that there’s not a single vice, as Rousseau said, “to be found which cannot be shown how it has entered the human life”.


Now, I’m sure you may have heard or know of the evangelically atheistic Oxford Professor Richard Dawkins ?  (Audience murmuring.)


Oh, yes you’ve heard about him, and the other evolutionists? Well it is Richard Dawkins who says “that human nature is fundamentally good, if only we can find ways of restraining parents or religious regulations, then society will evolve into an unselfish altruistic utopia.”
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To me that is a total delusion.  And John Marsh sets out to show just how deluded that thinking is.


I think in this country Professor Nicholas Capaldi, who writes about the same sort of delusion.  He’s much more forceful.  He says “it’s a return to Pelagianism because it’s denial of original sin”.  All the social engineering, all the affirmative action, all the sentimentality that substitutes for morality all this is part of the delusion.  And that’s what has been behind the suffering of orthodox Christians over those 40 years.

But now I should come to my most important visit, and my longest.
This was the third time I came here, and it followed 30 years of very happy life as a parish priest in two English parishes. The last one I served for 21 years, in which I increasingly saw the Orwellian penetration in the heart of the national church.


I tried to battle this in every way I could. I was elected, much to everybody’s surprise, as a member of the General Synod just before 1990. I was present during the deliberations on the ordination of women, which of course was a battle lost, and I watched as the secular delusion and the heresies that accompanied it penetrated very, very deeply into the heart and core of the leadership of the Church of England.


Finally, I resigned all my positions following 1993.  I was Honorary Canon of St. Albans Cathedral, a post I was given to keep me quiet.  (Laughter.)  Well, you know, it was a bribe, so I handed it back!! I resigned as a proctor of the Congregation of Canterbury. I resigned my stipend, my home, my house, everything in 1995.
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I came to Virginia to get my brains and soul unscrambled, to visit my friend, Marshall’s first rector [Fr. Paul Hewett ].  
Well, you all know what he’s like:  You come just for a couple of weeks, and he gets his maps out and he’s got bits of pins sticking out all over the place, and he’s got a plan for the whole of the United States. This is a plan in which I can actually play a small part, if I can only stay and give a day or two here or there. Three weeks turns into, just about five-and-a-half years.


And it was really, happy time. I hope I was able to help. I thank all of you, here who in one way or another joined with me in the ministry and building work.


I did get my reading back, my prayer life back,  I got my sense of what I was doing back, and so it was a most important period of my life, and I’m saying thank you to you now, those of you, many of whom I knew from that time. If it were not for the legal difficulties of being resident here, I would have stayed.

I want you to know that in those years since I did leave Virginia, after working alongside you, that I have taken the good news of the continuum back home. I have spoken about the Anglicans here who’ve bravely come out of the established church and have renounced their posts, or allowed themselves to go on to ordination within such diocese as this, I deeply respect you.

I don’t think there are sufficient clergy or people in England who fully understand all this, and I’ve done my best to try and present the truth about your situation.
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Let me take a moment to tell you just what it’s like to come here to Virginia from England.


I left a parish that had been established probably in the 9th Century, I was the 109th incumbent, some of whom had spent their whole lives there, had gone through the Reformation and other major events.

This second parish church was very unlike the first bomb damaged one in London, where we finished what the Nazis didn’t do.


This second parish church was a 13th Century beautiful building. I can tell how moving it feels like standing there in the sanctuary after all those centuries, knowing the names of some of my predecessors. 



I stood each week at the chancel step, marrying couples or baptizing their children in the Norman font.  That is truly a privilege. Yet it’s also so nice to get away from all that history, so I came to Virginia.

I thought we’ve got the model of the early church here.  Now there’s another huge, huge mistake.  It dawned on me when we tried to pull down, and replace the Episcopal Church notice board the one that says, “The Episcopal Church welcomes you.” Were we going welcome everybody? Or were we saying, “if you coming here it will be for a tough time?”

We put up a new notice board, “St. John the Baptist Anglican Church.” Now I am glad we didn’t put “Anglo-Catholic Church” because Virginians would surely not know then who we were.  Most didn’t know what an Anglican was.  We had taken the Episcopal sign down so St. John the Baptist must be Baptists.  (Laughter.).

But it brought home the whole problem of saying who we were, and what we were, and how difficult this is when you’re starting from new. 
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Of course we want people very much, we want them to come, but we want them to come for the truth. 
People said to me, “Oh, they are preserving the 1928 Prayer Book or the King James Bible or the 1940 Hymnal, others were looking for a conservative church.


Well, there’s some truth in all that, and you and I know.  But people were not aware that in other parts of the Anglican Communion, like Canada, Australia, New Zealand, UK and elsewhere, the same problems were being faced and they had nothing fundamentally to do with preserving the Prayer Book.


What is more, the same problems were being faced by churches that weren’t Anglican, and had no Prayer Book, Norway, Sweden, Germany. So there was something bigger here at work and that’s what made it rather difficult, I think, to persuade people who we are.


I think I came to the conclusion that in all our churches, both here and at home, are people who were not really well catechized sufficiently in their faith, but they were also and I thank deacon Jay this morning for bringing this out, –– they were not really sufficiently ready for the hostility of the secular enemy and world outside. All that became very clear to me when I was struggling with building up the church here in Virginia.


People who weren’t really all that keen being told that they had to be ready to defend their faith, perhaps because they had been so used to having a quiet time, and this goes on not only here but even, I think, worse at home.


So the concept of saying, “what is at stake for us now is the erosion of the foundations of our faith, that faith once delivered to the saints”.


Now, of course, to me, that means the Catholic faith. But try using the word “Catholic” in some parts of Virginia.  It simply means High Church, dressing up, Mary talk, saints, and so forth.
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Actually, “the faith once delivered” is the way Anglicans understand that term Catholic.
Then there was yet another difficulty. If the word Catholic is a problem, what about this word “Anglican”? People have only been used to talking about Episcopalians. 
Calling ourselves Anglicans made little sense. So we had a real problem of identifying and talking about an Anglican Church. 
Together with Father Middleton, a member of the Anglican Association who came to speak at one of your synods, we in the Anglican Association have really tried to exercise our minds about how to articulate what is Anglican, in a way that people can understand and use.


We avoided the term “Anglicanism.” Because many “isms” like feminism Marxism liberalism although with the exception of patriotism, are pretty awful. So we adopted this term, “Anglican Mind,” which I think it’s actually a very helpful term, because it’s distinctive when describing our stream of Catholicism. Don’t forget, that it was the roots of that Anglican mind that was so successfully transplanted to places like Virginia, and, that it was Dr. Pusey who described Virginians as the best Elizabethans.


The Anglican Association has done a lot to try and identify the origins of the Anglican Mind. We feel we should teach far more about who the Anglican divines were, men like Jeremy Taylor, William Law, Lancelot Andrewes, and so on because these are key people in the formation of our Anglican Mind.


These first reformers in England looked to the Fathers and the Councils and the first 500 years of the Christian faith to establish a proper order and theology for the mind of the Reformation Anglican church.
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The Anglican Divines wanted to avoid what the Europeans reformers were doing, basing their reformation entirely on Scripture , which became finally so divisive and so confusing, Anglicans returned to the first 500 years without deviations or innovations.


Incidentally, I believe the Roman Catholic Church has successfully done the same thing in modern times, with their “resourcement theologians”.

The second stage of the Anglican Mind, was developed after our English Civil War. When the Civil War in England ended, the king had been martyred, publicly executed on a block along with others, including, the Archbishop William Laud.


 Why were they put to death? In short, they died in the defense of episcopacy.  And I think judging by events, they were proved right, because the eleven years of the English Republic which was it called the commonwealth, and with a Puritanical government that threw out the clergy, made bishops homeless, destroyed the Prayer Book, banned public celebration of sacraments, the feasts of Christmas, Easter, Whitsun. Our republic lasted only 11 years. Can you believe it?


Those 11 years we call the “Interregnum”, and they are crucial because it was the interregnum that became the embodiment of Anglican thinking. Despite martyrdom and persecution people like Henry Hammond and others the orthodoxy of the Anglican mind developed, and they are the teachers for us today.

It seems possible, that if we are now in another interregnum, which if we are to survive then we need to go back to and untangle the present situation.
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To conclude, where are we now?

Speaking personally, for me the Anglican Mind is a uniquely ecumenical mind. I say this because I think that if truly we are the church of “one Canon, two Testaments, three creeds, four general councils, five centuries that determine the boundary of our faith,” as Lancelot Andrews said, then we as Anglicans are rooted on a foundation of those first 500 years. As such, we can’t be anything else but ecumenical, because we want to re-gather Christendom on those foundations.  
These are the great foundations that have been destroyed by the modern church, the Episcopalian Church and the Church of England, because in order to achieve all the innovations they want within their new agenda, the leaders have been prepared to destroy any hope of bringing the churches together, making them more vulnerable to the secular, more vulnerable to militant Islam, or Islam in general.


So apart from the appeals of the popes like John Paul II, Benedict XVI, of Cardinal Kasper,* or other Roman Catholic theologians, who’ve tried to get us to stop destroying these foundations, and to come together in the face of the secular world. The modern churches that we have left have simply stuffed their ears to that call.


I thought the most forthright comment about the destruction of any path toward reunion was made by the young Metropolitan hierarch of the Russian Orthodox Church which you may have read this too –– Metropolitan Hilarion*

I thought I would read some of his words to bring what I’ve tried to say to an end.  I think this was at Villanova University late last year, where Hilarion echoed thinking in England, by Professor Owen Chadwick who understood the Anglican Divines to have built their theology on the first five centuries.
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said 

Chadwick said, “Anything which divides Anglicans from the universal church must be rejected, and in the sad state of our current divisions, unity may only be found in an appeal to the ancient and undivided church of the first centuries.”

Metropolitan Hilarion said:

“I regret the renunciation of the truth by some Protestant denominations makes it difficult for the Orthodox Church to continue co operation with any of them.


Our dialogues with Protestants and Anglicans are now

under threat, because of the process taking place in these communities of the West and North, I mean the continuing liberalization in the field of theology, ecclesiology, and moral teaching.


Certain denominations have legitimized the blessing of same-sex unions, the ordination of people openly declaring their non-traditional sexual orientation.”

And he concludes with these words that we need to bear in mind:

“The future of ecumenism is in great, great peril.  The gap is widening between Orthodox and progressives.

When the Holy Fathers of the first millennium abided in unity, and while it was subjected to many serious trials, it was the foundation upon which dialogue between Christians was successful and proved fruitful.

Fidelity to the Christian tradition is the proper means for the restoration of unity among Christ’s people.”



I view this as a call to what we must try to re-establish.  And I believe as classical, orthodox-minded Anglicans, we can make a real contribution here.


I’ve been glad to come back since I was no longer a resident here to take part in your meetings and Forward in Faith North America, because I believe there is amongst you all, perhaps more so than there is in the UK, a real sense of 
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an ecumenical mind at work within the mind of classical Anglican thinking.

I spoke at home about the bodies here who seem to have wind in their sails.  And I have to tell you that I don’t think there’s much wind in the sails at home.


So I hope that will encourage you.


I am grateful to be here, even more grateful for those years I spent with you, and I really mean that sincerely. You enabled me to see as an outsider, which is a really good perspective on these fundamental questions:-

•  How to understand our human nature?


• What is truly the Christian anthropology in the face of the secular delusion?


• What it means, therefore, in the face of that delusion, to have a Redeemer, a Savior from the destruction that that will bring?


• The importance of fidelity to the faith once delivered to the Saints.


This faith calls each of us to a never-ending search for the unity of the Body of Christ, with which we faithful Anglicans can, I believe, make a good contribution.


So, may I end by beseeching God, the blessed Trinity, to guide us in this endeavor together, now, and for always.  Amen.


AUDIENCE:  Amen.

(Applause)

52:43

Recorded separately by St. Michael the Archangel parishioners Larry Knutsen, junior warden, and George Archibald (who transcribed)
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*  EXPLANATORY NOTES:
 
Pelagianism is the doctrine of the British monk Pelagius of Scot-Irish descent (AD 354 – AD 420/440), who denied that original sin condemned all humankind uniformly to eternal damnation but asserted that, with the necessity of divine direction, each man has innate capacity through human will as created by God with its abilities to work out his own salvation.  Called Pelagius Brita by Saint Augustine, he taught that human will as created with its abilities by God was sufficient to enable a person to live a sinless life and, taking the standard Orthodox view, God's grace assisted every good work. Pelagius believed that all humanity was not guilty in Adam's sin but that Adam had condemned humankind through bad example, while Christ’s good example offered humanity a path to salvation through sacrifice and instruction of the will based on God’s Commandments and Gospel teachings.


Cardinal Walter Kasper of Germany is president emeritus of the Pontifical Council for Promoting Christian Unity in Rome and a sharp critic of “a new and aggressive atheism” in Britain.


The Most Rev. Metropolitan Hilarion, first hierarch of the Russian Orthodox Church Outside of Russia, is Metropolitan of Eastern America and New York Diocese. He was Igor Kapral born Jan. 6, 1948 in Alberta, Canada, son of young West Ukrainian refugees who fled Polish occupation in 1926.  Drawn to the church from childhood, young Igor was tutored by his Serbian bishop who directed him to Holy Trinity Theological Seminary, Jordanville, N.Y., where he graduated in 1972.  He was tonsured a Rassaphore monk with the name Hilarion after the Venerable Metropolitan Hilarion of the Kiev Caves, a famous Schema monk.

